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Abstract:
This study aims to investigate the translator's discursive identity and translation
strategies in Arabic translation taking "The Prophet” by Gibran as a case study. It also

Received (date): | aims to identify the strategies used by translators in translating discursive identity

24/07/2024 aspects. To achieve the objectives of the study, the comparative and analytical
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discursive identity and cultural views between the source texts (ST) and the target text
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(TT) were selected from "The Prophet" by Gibran translated by Tharwat Okasha
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(1999), Mikhail Naimy (1956) and Antonius Bashir (1932) in different context. All
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translator participants translated all English texts into Arabic. For the purpose of
disassembling of the selected excerpts, data analysis was processed by using
Fairclough's (1992) three-dimensional modal of CDA. In relation to strategies used for
translating the selected excerpts, the modals of translation strategies proposed by
Julian House's (1997) and Mona Baker's (1992) were adapted as an analytical
framework for data analysis. The study findings revealed how translator's discursive
identity played a significant role in determining the outcome of the translating process
and the selection of specific translating strategies, as translators manifested their
affiliations to their own identity and cultural and religious orientations. In addition,
the findings revealed the role of translators' discursive identity on the selection of
translating strategies and showed translator's subjectivity in this concern.
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Introduction

Since the age of human civilization, translation has played a substantial role in transferring and
exchanging knowledge between people of different nations, cultures, and languages. The need of
translation process increased considerably among people during Renaissance period in which
translation is considered the symbol of civilization. Translatingliterary texts is not an easy task. It is
more demanding than other types of translation since it deals with two cultures, a source culture and
atarget one. The translator has the duty of social mediator between both cultures since it is necessary
to decide on how to translate concepts representin the SL and TL using differentideas and images and
how to translate idiomatic expressions that may carry extra meaning in the translated literary genre
(Lahlali & Hatab, 2014).

On the last decades, the focus on discursive identity in the social sciences and literary highly
increased. Each of these discourses can be described as occupying position in a larger system and
forming. Those discursive practices are not stable and fixed because they change overtime that is
rapidly becoming a buzzword to which academic of all sorts refer (Ainsworth & Hardy, (2004). In the
present day, there has been a lot of effort to investigate a controversial issue in translation, which is
"discursive identity". Translation studies scholars’ concern shifted from focusing on studying
translation principles, strategies and techniques alone to a more substantial issue, that is, discursive
identity in translation. Translators can reflect identity in translation by using a handful of syntactic
structures, which Critical Discourse Analysis (CDA) attempted to show their functional role in shaping
the meaning of text

Discursive identity governs aspect of human life, and translation is no exception. It impossible to
remove discursive identity from the text or the text from discursive identity; the two are inextricably
intertwined. However, it is considered the most difficult task because it requires professional
translators who are well acquainted with the SL and TL cultures to find out accurate translations of
cultural terms and expressions. They also need to know the background of the author, his beliefs,
ideology, identity and his discursive formation which has particular discourses to compare them with
target audience. As Eesa (2017) believed that the identity of translated work is a reflection of one or
more of three identities: the writer, the translator and the reader's identity.

Research on discursive identity of translators has been devoted to be searched in depth because
the possible difficulties thatmight existin such kind of tasks, particularly in the context of literary texts "
The Prophet”. Sometimes the translators do the act of intervention between contexts either

consciously or subconsciously so translation bias occurs unconsciously according to translator's
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social, cultural and professional identity. However, little attention has been given to investigate the
translator's discursive identity on “7he Prophet’, and to understand what strategies employed during
translation process to deal with possible difficulties that might exist in such kind of tasks.

Questions of the Study

The current study will answer the following questions:

1- Towhat extenttranslator's discursive identity impact on translating "The Prophet” by Gibran?

2- Whatstrategies do translators use to translate "the prophet” excerpts from English into Arabic?

Theoretical Background

Discursive identity

This study investigates the translator's discursive identity and translation strategies by analyzing
the lexical choice and the discursive practices behind them by translators while translate " 7he
Propher”. Chouliaraki and Fairclough (1999) describing the term as one kind of mechanism working
in combination with other mechanisms- e.g. economical, physical, biological and psychological- to
constitute a social practice. The mechanisms represent moments of every social practice. According to
De Cillia etal (1999) discursive identity refers to how individual or group's identity is constructed and
reproduced through various 'reifying figurative discourses continually launched by politicians,
intellectuals and media people and disseminated through the system of education, schooling, mass
communication, militarization as well as through sport meetings. Hansen (2006) describe discursive
identity as a system in which identities are produced and reproduced takes the place within a social
and political space that contains an already existing identity.

Language and discursive identity have such a close association that Joseph (2004) refers to the
concept of identity also as a linguistic phenomenon. Discursive identity is at the heart of linguistic
theory development. In his book "Language and Identity. National, Fthnic, Religious "how writes: "Our
understanding of linguistic identity must begin with what in common usage is the primary meaning
of identity: the name"(Joseph, 2004, p. 11). He took about the power of our instinctive capacity to
construct identities based on minimal input. Haberman (1973, p. 112) claims that "language can be
used to legitimize organized power relations". For Bauman's article on the language and identity
(2000), his text is begun by stating clearly that identity is a linguistic construct. According to van Dijk
(1992), language discourse is not explicit as “there are propositions which are not directly expressed,
but which may be inferred from other propositions which have been expressed"”. It mirrors the societal
framework and provides context for geographical, social, and cultural organizations. This can be

exemplified through linguistic features like accent, dialect, vocabulary, and sentence structures.
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However, language itself remains impartial and lacks any social inclination (Fairclough, 1992).
Nonetheless, the manner in which speakers employ language often reveals specific notions or
cultures. Consequently, language becomes one of the most conductive environments for translator's
identity. Charaudeau(2009) claiming that language is necessary for the construction of a discursive
identity, which guarantees social cohesion of community and, moreover, is the foundation on which
the community is maintained. It is due to the language that the social integration occurs and identity
symbolism s forged. It is also clear that the language makes us share the past, create solidarity with it,
makes our identity a part of history.

Discursive Identity and literature are intrinsically interwoven. Identity as revealed through history
of literature and other forms of art is an entity, which is very concrete in its being. Culture should not
be understood as a sum of phenomena, but as a concrete totality, where the notion totality should be
understood pragmatically. The identity of culture is established through a complex reality of historical
process The identification of literary identity with national culture is regression to the idea of identity
conceived in the nineteenth century. As Darmoko (2006) emphasized that it was important to
understand that multicultural literary texts should be read as a representation of identity. Various
cultural expressions and values represented in a literary work. For Mustafa Atun (2023) literature has
always been important in forming both personal and cultural identities. It reflects the complexity of
human identity via the representation of individuals' experience, cultural origins, and personal
development. It also provides a forum for exploring the complexity of identity and advocating for
inclusiveness. Translation scholars who favor literature definitions of identity primarily believe that
translating itself is a literary act.

Previous Studies

Translation Strategies

Translation is seen to be the most communicative activity that involves the transfer of information
across linguistic boundaries. There are numerous constraints, such as cultural skills and memory
capacity to know extensive vocabulary in both languages, that distinguish translation process from
other types of communicative process, as well as their textual counterpart (Basnett, 2010).

Translation strategies are deliberate and goal-oriented tactics used to help in managing difficulties
arising from the translator's processing capacity limitations or knowledge gap, as well as to facilitate
the translator's work and avert potential. Krings (1986) defines translation strategy as "translator's
potentially conscious plans for solving concrete translation problems in the framework of a concrete

translation task, ".
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A.  MonaBaker's (1992) strategies of translation
Baker's (1992) proposes some strategies to solve non-equivalence in different text types. These
strategies are translation by more general word, translation using a loan word, translation by cultural
substitution, translation by paraphrase using a related or non-related word, translation by addition
and translation by omission.
a.Translation by a more general term
According to Baker's (1992) the translator usually uses a more general word (superordinate) or a
more commonly known to replace the more specific one.
b. Translation by cultural substitution
The strategy of translation by cultural substitution involves replacing a culture —specific item or
expression in the source text with a target language item which describe a similar concept in target
culture and thus is likely to have a similar impact on the TL audience.
c. Using aloanword
There is repetition of the SL word, in which translator sticks closely to the source textand preserves
some of the original references from the original work.
d. Paraphrasing
When using it, the translator has two possible solutions at his disposal. The main advantage of
translation by paraphrase (no matter whether with use of related or unrelated words).
e. Deletion
Baker (1992) refers to deletion as (omission of a lexical item due to grammatical or semantic
patterns of receptor language".
f. Addition
Is a technique used by the translator to supplement the text with information that does not exist
in the original text.
B.  House's (1997) model of translation quality assessment
House's (1997) model of translation quality assessment is based on Hallidayan model which is a
systematic- Functional theory. This model is a systematic comparison of an original and its translation
on three different levels:
a.language / text includes the writer's linguistic choices and, through a detailed grammar,
systematically relates these choices to the text's function in a wider sociocultural framework.
b.Register is categorized into three parts which covers a variety of elements, some of which

are additional
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a.Field refers to the subject matter and social action, and covers the specificity of
lexical items.
b.Tenor includes the participant relationship. It involves the author's provenance
and stance, social role relationship and 'social attitude' which refers to formal, consultative or informal
style. There is an element of individuality to this, as there is to stance.
C. Mode relates to channel (written or spoken, etc.) and the degree of participation
between addresser and addressee

c. Genre refers to the conventional text type that is associated with a specific communicative
function.

According to House (1997), there are two types of translation, overt and covert translation. House
(1997) defined the terms covert and overt translation for the purpose of translation quality evaluation.
In her view, covert translation is only recommendable in the case of culturally neutral text, whilst the
overt should be applied to those that are strongly embedded in the source culture.

Application of Fairclough's approach to CDA

Fairclough's (1992) CDA approach encompasses three dimensions of discourse analysis. These
dimensions are text, discursive practice, and social practice. These three aspects correspond to three
functions of language. These functions are: 'identity’, 'relational’ and ‘ideational’. Fairclough further
explains this to mean that the identity function is related to the way social identities are represented
indiscourse; the relational function refers to the way social relations between participants are enacted
and represented in discourse; the ideational function refers 'to the ways in which text signify the world
and its processes, identities and relations' (Fairclough, 1992, P .64).

Fairclough's 3D modal of discourse
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Text

Discursive practice

(Production, distribution, consumption)

Social Practices

Figure (2.7) Fairclough's Three-Dimensional Model of CDA (Fairclough, 1992, p.73)

Furthermore, Fairclough (1992) proposes three stages of CDA: description, interpretation, and
explanation. These stages correlate with the above-mentioned three dimensions of discourse analysis
and should be followed by a discourse analyst. More illustration of these stages is given below.

1-  Text (Description)

This dimension is based on the traditional methods of linguisticanalysis, where the focus is mainly
on the grammatical and semanticaspects of sentences and other smaller units. In the description stage,
i.e. wording, the analyst must describe linguistic features such as lexical choice/vocabulary,
disclaimers (e.g., certain words carry identity either for the authors or translators, while others may
work to invite readers into certain interpretations), grammar (transitivity, modality, nominalization),
and syntactic structures.

2-  Discursive practice (Interpretation)

This dimension involves aspects of text production and text consumption, which have an
institutional nature. For instance, the production process would include editorial procedures involved
in the production of a piece of discourse. According to Fairclough (1989, p.26), "interpretation is
concerned with the relationship between text and interaction, with seeing the text as the product of
production process, and as a recourse in the process of interpretation”.

3-  Social Practice (explanation)

This dimension allows the analysis of texts in relation to the context of the situation, which
includes the interpretations of the totality of the social practice of which discourse is a part; these

interpretations, the effect of the context on the interpretation of the text depends upon the 'reading of
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the situation' (Fairclough, 1995, p.83). At this stage, the analyst should explain how texts fit into a
larger social, cultural, and historical framework.

As this study seeks to investigate the impact of the translator's discursive identity in the process of
translation through analyzing the discourse of texts from Gibran's “7he Prophet’, it can be claimed
that Fairclough's three-dimensional model of CDA merits be utilized as a conceptual foundation in the
current study.

Al-Khazraji (2022) investigates the core identity of Al Mustafa (the chosen) in Gibran's book The
Prophet (1923), specifically focusing on the discursive features as revealed in words and deeds of the
participants in the discourse. The study examines how the prophet refers to himself, his worries and
needs and how the interlocutors address him in the discourse. The findings show that the source of
the power of such a discursive identity is neither nature, nor certain established institution, but the
people of Orphalese themselves. Hajj (2019) shows that literary translation is one of the most
challenging tasks in the field of translation. It focuses on the aporias in literary texts written and/ or
translated into Arabic, French, Italian and English. It contended that some terms/phrases are difficult
to render in target text. It applied 7he Propher which translated several times into the same target
languages in addition to the large number of languages which it has been rendered. It concentrated
on the cultural differences between languages by emphasizing on untranslatability and various
retranslations. It analyzed how these elements were rendered into the target culture and language.

Qrei (2017) examined the problems that may occur when translating literary works through contrasting
two translations of Khalil Gibran's ‘The Prophet'(1923). She compares between two translations; The first
translation is Tharwat Okasha's (1980) and the other is Archimandrite Anthony Bashir's cited in Jabr's book
(1994). These two translations impinge on translation dynamism: Foreignizing, domestication,
intertextuality, literal translation, recording, and figure of speech. The findings illustrate various problems
that could occur in translating literary works, and it proves that both cultural and religious backgrounds of
the translators have influenced their translations, therefore, keeping the same stylistic features and
thoughts of the writer in the translated texts is rather difficult.

Messoud (2019) investigated the quality of translation product of the English novel 7he Prophet
written by Gibran Khalil Gibran. Two Arabic translations were selected; the first was translated by
Sarwat Okasha and the Other by Mikhail Naimy. Based on Julian House's model of assessing the
quality of translation, both translations were assessed. For data analysis, analytical method was used
to reveal the cultural differences in both versions and a comparative method to analyze them.

According to the findings of the study, the study aimed to uncover the influence of the translator's
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background on the quality of the translation product, and identified the strategies and procedures
adopted by each translator and whether the translator's awareness of the target reader's knowledge
contributed for both translators to successfully render the world of the source text.

Boughazela and Guemmoula (2017) investigated the effect of the ideological background of both
the translator and the target reader on the Arabic translations of 7he Propher written by the famous
philosopher and writer Gibran. It compares the three chosen Arabic translations of 7he Propher
translated by (Antonius Bashir 1925), (Mikhail Naimy, 1956), and (Dr. Sarwat Okasha 2000). They
concluded that " the cultural background, especially the religious affiliation is the primary element
responsible for shaping the translators' ideological influence on these translations; through affecting
their strategical choices and their decision-making in translation process.” (2017, p.35)

Mohammed and Akram (2016) carried their study on the role of cultural aspects selected 7he
Prophet by Gibran translated work from English to Arabic following the two translations by Tharwat
Okasha and Antonius Bashir. They focused on two key elements which are subjectivity and equivalence
taking into account many odd elements that are mainly related to literary works such as cultural aspects
and linguistic as well as extra-linguistic features of the language. For data analysis, this study depends
on the analytical and descriptive method in order to examine as much as possible examples in relation
to the difficulties and prominent problems that are tackled in the current book 7he Propherwritten by
Gibran, depending on two key elements that are subjectivity and equivalence. The results show that in
order to avoid misinterpreting the source text, the translator has to carefully select equivalent words
and expressions taking into account all aspects of the source language as well as being objective while
translating.

Research Method

This study used the comparative and analytic descriptive approach. It was analytic and
comparative in relation to investigating and analyzing the translator's discursive identity and
translation strategies in translating "the Prophet " into Arabic via comparing the excerpts from the
source language to their translation in the TL and show the differences between translators. The study
was also descriptive and quantitive in terms of the statistical processes and numerical figures used to
demonstrate data pertaining to the use of translation strategies employed to translate the texts under
consideration in this study. The study also used a CDA framework to examine the translators'
discursive identity on " The Prophet”by Gibran translated into Arabic, on one hand, and the usage of
translation strategies used by translators, on the other hand.

Data Collection Procedures
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The source texts selected for analysis in the current study were eight excerpts from “7he Prophet”
by Gibran translated into Arabic. Data collection was processed through the following steps. First, the
selected excerpts were collected in terms of translator's and audience's identity and ideological
background. The variation of identities between the author, on the one side, and the translators and
the audience, on other side, was the base for data search a collection. In consideration of such
variation, eight excerpts from " 7he Prophet”were purposefully identified and selected. Second, the
selected excerpts from “The Propher"were analyzed to recognize how translator's discursive identity
play a crucial role in their translation to achieve the purpose of the present study. Finally, some
excerpts denoting variation in discursive identity views between ST and the TL were selected from "
The Prophet "to construct data analysis items.

1.2 Data Analysis

For the purpose of accomplishing the present study objectives, data analysis is processed in two
sections. Section one is meant to investigate the translator's discursive identity on translating texts
from " The Propher"via applying Fairclough's (1992) three-dimensional model of CDA. Selection two
focuses on examining the strategies used in translation process by translators combining two models
of translation strategies: House's (1997), Baker's (1992),

Analysis of translator's discursive identity on texts extract from “7he Prophet”

The analysis in this section is occurred by comparing the source texts from “7he Prophetto their
translations in the target language and shows the differences between translators. This comparison is
meant to provide rational cues to explain the intervention and translation bias according to
translator's social, professional and cultural identity to show the impact of translator's discursive
identity on translation process. The discursive identity was carefully examined and commented on for
the purpose of finding out if such translation covered identity orientations. To proceed with the
analysis of data, some excerpts encompass issues related to the topic of this study have been selected
from the novel. Then, these excerpts are presented in the form of items including the ST items and
their translations followed by analysis and discussion.

Translating excerpt (1)

Excerpt (1) "Al-Mustafa, the chosen and the beloved, who was a drawn unto his own day, had
waited twelve years in the city of Orphalese for his ship that was to return and bear him back to the

isle of his birth."(p.2), the coming of the ship
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ST Al-Mustafa, the chosen and the beloved, who was a drawn unto his

own day, had waited twelve years in the city of Orphalese for his ship that

was to return and bear him back to the isle of his birth.

TT Bgdoay B w Bydie G381 Jb cilopd 1pd O el szl i all
olss Bad @I Bsadl J) 4 ao Al diinaw Bage B ualdy]

(Okasha, 1999, p.1)

T e Ll clo3d ymd O gl U dlg Byliag il s < alaiall e yo

2 1 85 J1SUSLS LSl i s B35 ik 35 ailigl Zinca § Yo

(Naimy, 1956, P. 37)

T & Aisdu Bage by 3l et S sl el Lzl ¢ alaall Jlsg
Led g a1 Byssdl 1 lsle LeSnd dis Bydiee (&35 utld 59l Aipote

(Bashir, 1932, P. 7)

a.  TextProduction analysis (Description)

At the micro-level (text analysis), the lexicalization of the ST along with its corresponding
translation is investigated to show the role of discursive identity in manipulate the translation. It also
identifies the laden lexical patterns embedded in the intended translation. Vocabulary is an important
tool used to convey the intention of text producer. It is also important in reflecting identity using
specific lexical items, such as emotive lexis, nouns, pronouns, adjectives, verbs, and tenses. Various
linguistic features including the syntactic, semantic, structural and esthetic drawn in the intended
translation. The text is analyzed lexically and syntactically

Okasha as an Egyptian Muslim and translators, transferred the sequence of the English sentence
in his translation, also starting with " _ala_,all "and next with the verb .1,z ,&" In Contrary Naimy
and Bashir, who have western identity and Christians, followed the Arabic sentence structure. Bashir
starting with the verb ,"JLs" then the subject " _alaall "while Naimy starting with the verb " ;x"then
the subject " _ala_all". The purpose of the subject-verb shift is to hold the reader's attention to the
translated text as if it is originally written in the TL. Naimy translate it into o<l cov> « alauall”
"s,lizes, he added the word <lil deliberately which does not exist in the ST to allow the Arabic reader
think about the prophet Mohammad since this trait pertaining to him. The deviation noticed in the
translation of this item reveals the discursive identity biases that exist between the source text and the
translator's institution. The translators intended, on the basis of his recognition of the targetaudience's

societal values, to manipulate the source text in a way that matches their orientations.
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b.  Discursive Practice Analysis (Interpretation)

Discursive practices involve the language formed around the process of text production,
distribution, and consumption. Analyzing text as a discursive practice which refers to the rules and
practices that produced meaningful statements and regulated discourse in different historical periods
includes two processes. One is the institutional process, editorial procedures; and the other is the
discourse process, the alteration that the text goes through in production and consumption.

Okasha took into consideration the reader’s cultural background; Arabic Muslim and represented
their culture and identity. Since it is preceded by "Al Mustafa" the receptor could notimagine someone
else with these qualities rather than Mohammed peace upon him. Whereas Naimy added the
word "<il" as an illustration that ke prophetis chosen by God. Since he is contemporary of Khalil
Gibran and has the same Christian background. Naimy and Bashir's philosophy is different from
Islamic philosophy. He was affected by particular discursive practices. According to Christian identity
of translators, the word "451J « 453" indicate that everybody can be a prophet in his era. Whereas
Islamic philosophy indicates that the discursive practices for Muslims is that the prophet Mohammed
is "(;Le3¥T JSI 1,2x8"s0 this word make the Muslims return a little bit and know that the person mention
here is not the prophet Mohammed. Naimy use the verb "_.4s,," which used by Muslims and exist in
the Holy Qur'an. It usually associated with waiting victory and represent strength. The verse that
shows the use of this verb is

(08 &l (o ull) "Oeudise MT wa5@” and() - ol "one oL slead QT.? pgs uds,la”

to show that he knows all the discursive practices of Muslims while Basir and Okasha use the
verb"_&0," which associated with fears that means waiting for something disfavored. It mentioned
only two times that associated with fear. The verse that shows the use of the verb "3 4,"from the
Holy Quranis
"ot St bl ouge JUB 45y miuy il oy mil il Gl 13Le Ca gt casls aadl @ @_4413 "

(VA 4] cpasnall)
(Y« mma) "ol sl 3l cn sy B i il Lo "

Such differences in translation shows how translation was influence by discursive identity of

translators.

c.  Social Practice Analysis (Explanation)

Ina matter of fact, the three stages of CDA are closely related to each other. However, this part of
analysis focuses on the specific societal structures that affect translation by explaining how text

reproduction fits with a target identity, social, cultural, and ideological framework. In other words, the
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goal of this stage is to depict a discourse as part of social process, as a social practice, showing how it
is determined by social structures, and what reproduction affects discourse can have on those
structures sustaining it.

By referring to the different usage of verbs and the addition of the word il and the differences
between translators in using different verbs show the various life aspects discussed in the ST and TT.
Gibran sorted the aspects under titles. The title was also translated by translator. The researcher
noticed that the translators were also affected by their own discursive practices, particularly identity,
religious background and discursive practices.

In comparing the original text to its translation, it is noticed that Okasha followed English structure
and used "4ila3) |,=8" to indicate that this person is the ideal in his era, and used the verb "_854,"
which associated with fear while Naimy and Bashir followed Arabic structure. Naimy added the word
iiwhich does not exist in the original text and used the verb " as,,"and used the phrase |,=3"
"4ila3). For Bashir, he used the phrase "451J |,=4"to indicate that this person is ideal for himself and
responsible for his actions. The differences between translators occurred in response to social
determinations and affects that led to mediation in discourse reproduction in the target context. That
is, social structures of the target context shaped the process of interpretation, which in turn, changed

discursive practice in the target language.

Translating Excerpt (2)

Excerpt (2):"On the seventh day of lelool, the month of reaping" (P. 7) The coming of the ship.

SL On the seventh day of lelool, the month of reaping (Gibran, 1923, p.2)

Ll sbamdl yed (etn) sl oo palad! @
(Okasha, 1999, P.1)

T sbasdl yd — Jobil (o bl asll 3
(Naimy, 1956, P. 37)

l sbazdl e bl oo paladl sl &
(Bashir, 1932, P .7)

a.  TextProduction Analysis (Description)

In comparing the source text to its translation, it noticed that the translators translated the phrase
"The seventh day" differently. Okasha translated it into "aLud!” and added " sexw” to illustrate the
meaning while Naimy and Bashir translated into "asludl a9 Il $"without addition. The lexical

manipulation reflects a sort of the discursive identity from the side of the translators. As such, the
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translators ' identity motive was reflected through this sort of translation, providing a different
connotation to the target audience.

b.  Discursive Practice Analysis (Interpretation)

In this text, Muslims comprehend that the number seven indicates religious connotations. It was
mentioned positively in the Qur'an as the number of days creation, the heavens. It also had a negative
connotation when expressed the number of years particularly those of drought and torment. By
Islamic discursive practice, Gibran intended to emphasize on the number seven than others to provide
such significance to the text because he was lived in Lebanon and his identity is Arabic even though
he is Christian but he has Islamic background. Translators also gave attentions to this number. The
first verse that shows how number seven is used positively to talk about the number of heavens.
Waiog zoslimay Lol elacad! Lisjg s Lasad | Lissg Layal elacss JS (3 (9l (nage 3 Sloloms g palinzd”

(VY &0 ccdinsd) "ealadl u5all yuuas el

Here the number seven is of biblical indication as it was mentioned in the Qur'an to express the
number of the heavens Muslims believe they exist. The second verse which illustrates how number
seven is used negatively to indicate seven years of hard work followed by seven years of drought.
e U3 ay 00 Gl 03 (£Y) 08T Lo Mls V) dliiss 9 0508 @3as Lad Ll i puss 9535 JB"

(EV-EA VY cciung Bygun ") Osliazes Laa Mald V) o e Lo (ST sl

This number is used in this example to represent the years of drought and suffering. Either the
number seven used positively or negatively, it reflects the identity and a holy connotation of Muslims.
Similarto Islam, the Christian point of view is that the universe was created in seven days and God had
arestin the seventh day according to the Genesis.

i) " e gl dlas puaz oo paladdl asall § 7 Liwld as gl dlas (oo mlaad) pgall § <l §,85 "
(Y ecnosd)

This verse clarifies the use of number seven and how it is collected with the number of days.
Furthermore, Gibran not mentioned the seventh day, which is proved to be biblical, but also, he
associated it with reaping. For Christian discursive identity, the number of seven has intended
meaning which represent the reaping in the seventh day after six days of hard work.

(VY czapiedl yaw) madd shasdl 39 2oMall § 5eb maudd pladl agull Loy  Joad alil 22"

Gibran as a Christian used the same phrase to describe reaping a harvest in the seventh day of the
month of lelool. Accordingly, such interpretation was meant to provide a kind of interconnectedness
between text and context. This interpretation might lead to discourse acceptable consumption by the

target audience.
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c.  Social Practice Analysis (Explanation)

In this text, itis worth discussing that Gibran did not write the English name of month. Instead, he
borrowed the word from Arabic using transliteration. The transliteration reflected foreignizing since
"lelool” was not rendered in English. Transliteration in this novel goes in harmony with foreignizing.

In examining the translation for this item, the translating of" seventh days", was translated
differently by all these translators according to their discursive practices, particularly discursive
identity. Okasha, as Muslim who lived in Egypt and has Arabic identity and all Arab discursive
practices, followed the pattern of Qur'an "4aw g@.‘u" it can be noted via using ""t}\-au_”. On the other
hand, Naimy and Bashir, as Christians who have background for Christians, followed the pattern of
the Bible "al—udl asJ1". The intertextuality occurred in ST and in the TTs due to the identity and
religious backgrounds of the translators. This puts stress on discourse social structures and shows how
social practices impose certain roles upon the individual that determine the concept of the self and
how identity relationships determine discourse reproduction.

Translating Excerpt 3

Excerpt 3: "and looked seaward; and he beheld his ship coming with the mist" (P. 7) The coming

of the ship.
ST "And looked seaward; and he beheld his ship coming with the mist"
(Gibran, 1923, P.2)

T " aloadl s Gl dilaw meld ! ] syian 9
(Okasha, 1999, P.1)
T "olall ae Lasld dildun panld =l ) cadly”
(Naimy, 1956, P. 37)
T " luall Bygeie pdl Gl yied dtisiw ghd sl J Aarec o)las (A"
(Bashir, 1932, P. 7)

a.  TextProduction Analysis (Descriptive)

In this translation, the translators deliberately substituted some words in Gibran's novel. Okasha
translated the expression "looked seaward" into " ,= I I s juas (," and "mist” into "aLlesl!” whereas
Naimy translated the latter into "L 211" and the expression of "looked seaward "into | catlly”
" y=dI while Bashir translated the expression into " y=JI J| 440 6,55 allg"and "mist” into " Luatl".
This alteration in word use reflects the translator's discursive identity drive accounting in religious
background that made translators differ from each other while translating Gibran's novel.

b.  Discursive Practice Analysis (Interpretation)
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This item includes Gibran's expression "and looked seaward” which translated differently. Okasha
and Bashir used a rhetoric device which is metaphor in rendering the expression of "looked seaward"
by "ey9"and "dagee 8,la3 A1l " thus; the translators added an aesthetic value whereas Naimy chose
to translate the expression into "=wadl" which is not the translation of the word looked however it
served the meaning. As was noticed, their selecting of words when they rendered the ST into the TT
depend on some factors related to discursive practices. Okasha translated "mist” into "sLeall" which
exists in the Quran;(0V 4,1 .5,ad1) "ol lly o l) @Sede LilisTy alesl @Siele Lillsy" where adapted the
word "‘aLa.iJl"to meet the audience's identity and religious knowledge. Namy and Bashir translated
"mist” into "wlall". This kind of discursive practice denotes that the translator chooses words and
expressions to meet the receptor's knowledge. The way the original discourse was produced by Gibran
has been altered in translation in this item. Due to the contextual and institutional conditions that
derive the translator's focus to the situatedness of the text any reproduction of the same discourse
might not be consumed pleasantly since the target audiences has the same knowledge and identity.

c.  Social Practice Analysis (Explanation)

Concerning the translation of this portion of discourse, itis observed that Okasha, as Muslim who
has Arabic identity, translated some words in Gibran's novel deliberately by replacing the expression
"Mist" with "‘aLn_i_H"that elicited from Holy Qur'an but Naimy and Bashir, as Christians who has
western identity, translated it with "_.La11". Obviously, Okasha's identity and religious background
was reflected in the translation of this expression. The translation reveals how discursive identity
practices are constituted by an assortment of institutions such religious institutions and agendas.

Translating Excerpt (4)

Excerpt (4):"Fain, would | take with me all that is here. But how shall I1?"(p.8) The coming of the

ship
ST "Fain, would | take with me all that is here. But how shall I?
Gibran, 1923, P.8)
T Sl Lo 809« Joo Lo IS (e cumbaiol 0 pulaiad gl
(Okasha, 1999, P.2)
TT Led Log Lpall sda 3 (o0 S (a0 1 0 (sllat s 3 OIS of oy "
" all3 J S oSs
(Naimy, 1956, P. 38)
T J 06 BT 080 L adl e gumlaiay 0F J 7l o 091 (&35
cells
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(Bashir, 1932, P.8)

a.  TextProduction Analysis (Interpretation)

Again, this excerpt shows intertextuality in the ST and TTs as the three translators have quoted
from holy books as illustrated. In comparing between translators Okasha translated "Fain | would |
take” by " audaz wl sz d” which elicit from holy Qur'an in verse 1354 35808 ae oS andly”
(VY ceLwdll 8y9w)"Leglac whereas Naimy and Okasha translated this expression by (§ 8 ol cissg”
"t we and "Jplu ol 29l L_s’\sij". The expression of "How shall I" was translated differently, for
Okasha,"<l13 § Juwd! " but Naimy and Bashir translated it by "33 J 585 Gi" and "cUs 1 i" The
lexical manipulation made by translators in this part of Gibran's novel led to discoursal alteration,
shifting the focus from a specific context into a broader one. Here again, the translator made such
intertextuality purposefully to be in the line with their target audience's identity and religious
orientations.

b.  Discursive Practice Analysis (Interpretation)

In this item, as many other expressions, Gibran starts with the intertextuality of the ST, the
interrogative phrase 'how shall I', 'how long shall I', and 'what shall I', were used several items in the
Bible. Gibran's interference from his religious background clarifies of the use of the interrogative
phrase "how shall I" in the Bible, with Arabic edition of the same verse as Gibran used a similar
interrogative phrase in ST.

" Wherefore David said unto the Gibeonites, what shall Ido for you? And where with shall | make
the atonement that ye may bless the inheritance of the LORD?"(Samuel, 21,3)

(Y cdsigaso) Sl catias 15S5Lad 48T 13kasg S ST Jadl 13l ptadganzeld 3gls JI8"
This illustrates how the use of the interrogative phrase "how shall I" is related to religious
purposes which reflects the discursive practices, discursive identity in particular. Other examples for
using interrogative phrases”
Jl 5308 SeSleinl 5o ) SpeSine 05T i 1 epilll sl 2 Joamdl L 2L g3y ol ls”
(VY 5e) "L

Those examples show how Gibran influenced by Christian's background.

In comparing the ST to its translation, it noticed that Okasha translated 'How shall I'into Jad! L"
"cU3 lwhereas Naimy and Bashir's translation the phrase into " § S (ii"and " 1 ji" from the ST.
This phrase represents TT intertextuality from the Qur'an as the following examples indicates:

(Y+ )4 cape Bygsn) "Ly I oy 1y Gsssicny @9 D2 J 055G (T 218" According to the example

above, it noticeable that Bashir and Naimy's translation for this expression is thought to be typical and
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also represents intertextuality whereas Okasha 's translation totally different. For Further justification,
a verse from Surat Al-Dukhan which includes the same ST phrase 'how shall I' with the same TT
equivalence.

(88 Y Ol 8y9) " Cten gy el ddg 5,81 od ST

Okasha translated " Fain would | take” by @Ja.u,l il which was taken from the holy Qur'an in
verse (YY 4, . o 8y9—0) "Lsuds Leaud S I 48 s g2l and in another verse of <« gadl”
(VY csLaddl 8y90) "Laslae 1593 55818 nixe whereas Naimy and Bashir translated it by " ] 7 Ly o3 391 (&3Ts"
and ‘é"\.cl_la.a_w\_w OlS o waag” All these translated expressions reflected the discursive practices,
discourse as a discursive practice is structured in a given order of discourse, and discourse structuring
is determined by changing the power at the level of the social institution.

Accordingly, such translation was meant to provide a kind of interconnectedness between text
and contextas Bashir and Naimy are not Muslimand have western background. This translation might
lead to discourse acceptable consumption by the target audience.

c.  Social Practice Analysis (Explanation)

Looking at the translation of this items provides a significant cue about the identity impact on the
discourse reproduction and consumption. Any exact translation of the source text would create a kind
of offense to the target audience. The author, Gibran in this context, starts with the intertextuality of
the ST, the interrogative phrase 'how shall I, 'how long shall I', and 'what shall I', were used several
items in the Bible. Bashir and Naimy as translators have different identity and religious background
values from his audience but they deliberately translated expressions as their audience 's identity
aspects and religious background.

Re-contextualizing the original text via translation implies changing its discursive identity
framework to ease discourse consumption by the target audience. Considering all these issues, the
replacement of the expression of "how shall I with " 055G S1"and "Jd SI"by Christian translators
and "¢t Jawdl Le" by Muslim translator witness the discursive identity drives that influence
discourse reproduction.

Translating Excerpt (5)

Excerpt 5: "His joy flew far over the sea. And he closed his eyes and prayed in the silences of his

soul"(p. 7) The coming of the ship

ST "His joy flew far over the sea. And he closed his eyes and prayed in the silences

of his soul"(Gibran, 1923, p.2)
1T ‘3&“91_4&_” Jéﬁwuﬂa—.‘a—m é.t.laij ‘)zﬂ‘&&&d)g\}‘%ﬁ}ﬁé)&ju
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A9y (e Q}S—e«.“ <=

(Okasha, 1999, p.2)

T B9 lawmsg Ldle 3lxy 7 g dimss (30 Opzmand | yilladl @il 69, Lo 3Uasls”

"dis By,8 3 oy due (aeaild =l
(Naimy, 1956, p.38)

TT "dds (58 § oy delue (aadld (yd ) (398 dmgy oyl

(Basher, 1932, p.8)

a.  TextProduction Analysis (Description)

At the micro-level, the lexicalization of the source text along with its corresponding translation are
investigated to identify the discursive identity laden lexical patterns embedded in the intended
translation. In this context, the translators omitted a word or a phrase that is worth mentioning in the
TT. Naimy and Bashir omitted the word "far", which was translated by Okasha as "l._ay"whereas
Naimy add the word "LdLe" to show height and distance. Its presence is significant since it illustrates
how far did his soul flow over the sea. The omission of "far” in Bashir as Christian translator show that
his soul has flown over the sea, without explaining the distance. On the other hand, Naimy used a
rhetoric device which is metaphor in rendering the expression " his joy flew far over the sea" by "
"susnsg Llle Bloxy 759 dizmese (v e JSUall (3dlail )9, Lite 3lkails, thus the translator added an
aesthetic value. This grammatical shift was made for a rhetorical purpose. Okasha uses "4>g," with
prayer to show how Muslims sacredly connected with soul while connected the prayed with breath.
Text (re)production in such a way reflects the translator's identity orientations.

b.  Discursive Practice Analysis (Interpretation)

Language user engage in discourse as members of several social groups, organizations, or
institutions; and, conversely, groups thus may act by or through their members. The western identity
is somehow different from Arabic identity. Regardless of translators' identity, it will be observed that
this item is biblical but it does not indicate a specific religion. In the first TT, Okasha has added the
word "il,=a" mihrab: A recess in a mosque indicating the direction of prayer. The definition above
illustrates the word "l,=s" has Islamic connotations because it is a symbol of prayers in Islam. Itis
obvious that Okasha's identity, Islamic background and culture affected his translation.

The firstword written in "7he Propher”by Gibran was Al-Mustapha which refers to the prophet in
Gibran's novel which considered a well-known name for the prophet Mohammed for Muslims. Gibran
mentioned Al-Mustapha only one time and did not repeat this word in the whole novel. Gibran

replaced the prophet with the subject pronoun 'he’ when describing the prophet's actions. For Okasha,
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he repeated the word "_ak all"in several times " ik iall J&3", " diue il all 3dol"etc. On the

other hand, Naimy and Bashir 's western identity and Christian background was also clear. For
example, of " alaall", Naimy and Bashir applied the same pattern of Gibran's. Naimy translated the
previously examples as, "JLég" and " L o9 ,ase" and Bashir also translated them as "JLas" and
"diye yaet". Okasha translated the verb "prayed” into "<lsl_Jl"to indicate the five prayers for
Muslims but Naimy and Bashir translated it into verb as Gibran "_L_". This item clarifies how
translators are unintentionally affected by discursive practices such as culture, religious background,
discursive identity and beliefs.

c.  Social Practice Analysis (Explanation)

Religious institutions and cultural backgrounds are social practices that have language as an
integral part of this practices. Okasha's translation for the verb "prayed” into noun"ls Ll ™
expressed his identity through the language. His values and religious background are portrayed
discursive practices via discourse production.

On the other side, the context of translation involves using language to 'include’ or 'exclude’ a
particular kind of identity, a certain system of values, a set of beliefs or an entire culture. Through
examining the translation of this unit, it found that the expression "and prayed in the silences of his
soul” translated by Okasha "d>9, (s OgSud! il e § ilgliall 355" added the word "l =" to show
how prayed provide spiritualism to the prayer and connected between prayer and soul while Naimy
and Bashir translated into "duss 8,18 § ey diue oaetld” and later by (¢S 3 ey diue oaetls"
"d4_wai was entirely translated. It can be argued that the translators rendered any cues that fit their
social practices and discursive identity.

Translating Excerpt (6)

Excerpt 6: "And your vast sea, sleepless mother” (P. 10) 7he Coming of the Ship

ST And your vast sea, sleeping mother

T Lo L) WY1y cealandl e L sy
(Okasha, 1999, p.3)

T ALl 2801 YT Ll -peliad] =l Ll el
Naimy, 1956, P 39)

T Lo Ll Y1 Ll cpalandl o) Lol el Lol
(Bashir, 1932, p.8)
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b.  Text Production Analysis (Description)

The influence of identity on the translation process may be traced in omission and addition of
various kinds. At the micro-level, this item from chapter one witnessed essential lexical additions and
optional shift. The lexical items M.leaujlmwlmwl used by translators in
the target text to show the audience's culture. Gibran called the sea with both names; vast sea and
sleeping mother as a metaphor to increase intimacy. There are differences between translator while
selecting lexical items, Okasha used " daall","aa>LJI", he added the preposition " ;" between the
two names of the sea. That shifted the meaning on the sentences from calling the sea with both two
names into choosing one of the provided names. Naimy used "edaall " "48L01" ' "dl 1", he added
the word "#lL=}I" to expand the meaning and used "Lg,1" which used in Arabic for feminine solicitation
even though "the sea” is masculine. As though Bashir used the same style of Gibran's ST of appeal to
call the sea with both names. Optional shifts and addition are occasionally opted for by the translators
for stylistic, identity and cultural reasons. In this context, itis clear that the translators made this lexical
modification to suit and satisfy their audience's views.

c.  Discursive Practice Analysis (Interpretation)

Regarding the translation of this excerpt, itappears that discourse reproduction took place within
a specific discursive practice, which is constrained by the social conventions within which it was
reproduced. The discursive representation of this items was based on specific discursive identity
perspective, from the sides of the target audience and translators. As such, Bashir used the same style
of appeal to call the sea with both names, Okasha added the preposition " L," between the two names
of the sea with both two names into choosing one of the provided names.

Okasha added the word " L," "but rather" to connect between the sentences, but this use changed
the meaning. The Quran verse illustrates the meaning " 1,".

(Vo (a1 5y9m) "0igyaiad ¥ 809 slomT s gl l Jutae (§ iy oL 151985 dg"

In Arabic identity and Qur'an verse, " | was used to abort the belief that people who are killed are
dead, and provides a stronger idea that they are still alive but human do not realize that. Thus, Okasha
shifted the meaning from addition into contrast.

d.  Social Practice Analysis (Explanation)

From the social perspective, discourse is both socially constituted as well as socially constitutive,
in that itis not only shaped by, but can also help to sustain, reproduce, and transform the status quo.
Taking into account the differences between translators, they manipulated with lexical items in order

to change the meaning of the source message, in the sense that discourse, which occurs in social
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contexts, is part of social processes and practices rather than merely an expression and reflection of
them. Okasha added " J;" which does not exist in the ST, Naimy added the word "&lL>"and "Lgi" but
Bashir used the same style of Gibran to show how choices, intentions, values, and desires are
inculcated by discursive identity via discourse production

Translating Excerpt (7)

Excerpt 7: "And he raised his head and looked upon the people, and there fell stillness upon them.

And with a great voice he said:" (p.15) Love

ST "And he raised his head and looked upon the people, and there fell
stillness upon them. And with a great voice he said: (Gibran, 1923, p. 15)
T JB passe e B9 058l it psall e Ly b duly alaiall a8y
(Okasha, 1999, p.10)
T S IS e cdaia Jlelly cadlso pazdl e Bylas (ally dl) 28,8

teelae Sigmy JlEgold @ Ades
(Naimy, 1956, p.44)

T (il prar lstead Loy Aume Bylas caadl ) Slasg duly 28,8"
"Ip.Ja.C_' Q}.‘A.vp.(‘.‘dljﬁ

(Bashir, 1932, p.15)

a.  Text production Analysis (Description)

Once more, the translators made lexical differences by translating the expression of "fell stillness
upon them” by "2 Sl SV e cdaia”, "opa il oasan lgiaynd™ (oS udl @ dad. The addition of
the words "Li>g 44" by Bashir which do not exist in the ST to take into the consideration the
reader's cultural background and identity, Arabic Muslims. In the discourse of the source text the
mentioned person has a kind of grandness that distinguish him from others and there is no specific
person, everyone can be the prophet of his era. Gibran used the phrase " there fell stillness upon them”
to refer the grandness of this ideal person, once he stands the stillness fell upon all people while in the
target discourse, there is only one prophet who is Mohammed but when translators translated this
expression, they defined their cultural and religious background. Naimy translated it by _le cdsia”
"85Sl ST while Okasha by ""(eSull @e—dadwhereas Bashir translated by eaez l5te—ad
" ona_ils- All the translators show how they are near to target audience discourse by using words
pertaining their religious background. Such kind of lexical differences exposes the interdependence

between translators, identity, culture, religion and social context.
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c. Social Practice Analysis (Explanation)

Mikhail translated " and there fell stillness upon them” into "da e 418w JSII e cdaa Jlxly”,
and Okasha translate it into "(sSuJl @—444" whereas Bashir translated into qares l9ie 4nd”
S"inaii5 Also, we notice that Okasha translate the pronoun "he" into noun _alall. The word choice
of Okasha defines his identity and cultural background, thus e (-ézis found in Quran in many verses
such as

(VA o) "5 Lag a3 (3958 bl uiie L ol (n o’

He used such translation taking into consideration the receptor's culture. Moreover, he used the
technique of modulation where he translated the pronoun "He" into noun ." _al_all" However, the
addition of Naimy caused an overloaded word; he "and there fell stillness upon them" into Jl=Us"
"daee 1S S e cdo s 4aoc isthe word added notin the ST. Bashir translated itinto 1giemd”
"nails eaexthe word (nailsallude the weakness and subjection which mentioned five times
in Qur'an which generally associated with prayer such as (Y «ggwsll) "Osaials 0@do @ @2 udl”
so Bashir used this word to show the importance of this the speakers talks and reflects the religious
background, identity and culture of his audience. . Discourse involves social conditions of production
and interpretation, which relate to different levels of social organizations. The modulation used by all
translators reveals the way social structure is reproduced and transformed through samples of
language in use which are packed in discursive practices and discursive identity.

Translating Excerpt (9)

Excerpt9: "And then to sleep with a prayer for the beloved in your heartand a song of praise upon

your lips" (P. 18) fove

ST "And then to sleep with a prayer for the beloved in your heart and a song of praise
upon your lips"

(Gibran, 1923, p.8)

T " ezl Bagdily olerets Hlia iy Go¢ Loy grou Ly agall J) alss o3
(Okasha, 1956, p. 13)

T "oSalad e 2555 e Litlly dadl 835419 (9T (pe J2Y BMio @Si5l8 B9 (150l @
(Naimy, 1956, p. 46)

T elsa ke s ol o JoY Blually didy> alias"

(Bashir, 1932, p. 17)

a.  TextProduction Analysis (Description)
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In this context, Bashir and Naimy have very close translations because both of them belong to the
same culture and adopt the same religious belief, so they have the same discursive identity. They kept
some words as they are mentioned in original text, whereas Okasha's translation was differentin form.

In examining the translation of the source texts above, it is observed that Bashir and Naimy
translated Gibran's phrase "with a prayer” to ,83Ll! the Christian's prayer is supplication and recites
some passages of the Bible on various occasions and has no specific time to be carried through, as the
five prayers in Islam do. At the grammatical point view, Okasha added the word ".lx5" while Bashir
added "Jxi>". This addition was made for rhetorical purpose pursued in this communicative event.
The chosen of the lexical items by translators also made shiftin the target audience. Naimy and Bashir
as Christians translated Gibran's phrase "a song of praise upon your lips"into Ll 9 dexll 854-01s"
"oSalis /elaas e 3355 while Okasha as Muslim translated it into " sl 83540 o leiess lzady”.
The word "eie3” has religious association. These items shift the target audience’s attention.

b.  Discursive Practice Analysis (Interpretation)

Discourse as a discursive practice is structured in a given order of discourse, and discourse
structuring is determined by changing relationships of power at the level of the social institution or
the society. Gibran's statement above represents discursive representation of religious and cultural
issues based on specific discursive identity perspective, from the sides of the author and the translator.

Regarding the translation of this unit, controlling the orders of discourse existed in the process. To
illustrate, one aspect of such control is discursive practices in general and discursive identity in
particular that orders of discourse are the societal level with each other. Okasha made some
changeable in content and meaning of the above Gibran's statement. Prayer carries the meaning of
praise, as Okasha translated it _s=JI, and adapted this meaning of praise in his translation, and
because prayer for Muslims is perceived differently from Christians. The translator's intention was to
satisfy broader institutional affiliation and cultural orientations. Such translation reveals the effects of
some factors such as culture, society, religion and identity in determining the meaning and
consequences of discourse.

c.  Social Practice Analysis (Explanation)

In this context, Bashir and Naimy translated "with a prayer" tosM_aJlwhile Okasha translated it
into uexll as if it carries the meaning of praise. Okasha as a Muslim translator adapted this meaning
of praise in his translation because prayer for Muslims is perceived differently from Christians; since it
is accompanied by the idea of five times a day, and it is done by sitting and standing, so this physical

movement makes it illogical to be done through sleeping, so he adapted the word e, owing
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that it could be done at any physical position and state, and carried at any time, but he kept the word
8554l , and use the word a3 which has Islam religious association. We can only hypothesize it is
relation to (sleepiness), one would not sing a song while sleeping but perhaps can only whisper or
murmur, and that it is use to fit the image and the style. In addition, social relations, social identities
and religious identities are components of social practice that do not occur as discrete and
autonomous entities but are 'dialectically’ related; the different elements of social practice shape each
other.

Taking into account that discourse involves social condition of production and interpretation,
which relate to different levels of social organizations such as the immediate social environment in
which the discourse occurs, the translation of this items involved a major modification of the source
text meaning. Okasha manipulated the rendering of this expression by addition of g agul I s @3
"m—uq &8, That is to say, the translator’s intervention here was meant to intertextual discourse
production rather than distancing source-text producer’s voice.

Summary of the Analysis of Translator's discursive Identity on Translating " The Prophet’ by
Gibran

In relation to the first objective of the current study, this section has gone through the analysis of
the impact of translator's discursive identity that effect their translation in some selected items from
Gibran's "The Prophet”. To attain this objective, a special focus was given to the modifications,
adaptation and manipulation occurred in translating some items from the original text "The Prophet".
By comparing the original texts to their translations, it is found that translators' identity and religious
and culwral orientations play a noticeable role in the process of translation at the linguistic, discursive
identity and social levels.

According to Wodak (1999) as the results of the study on discursive identity serve as the basis for
the comparative analysis of the aspects of identity-related information in different language versions.
Thus, translation can also articulate, that is, production and reproduction, an identity. Identity is a
personal belief and it is therefore possible that translators will translate texts differently and express
different attitudes towards the discursive identity expressed in the literature, source version.
Translators, as members of the society, are inevitably influenced by the rules, values, and beliefs of
their country of origin. The findings obtained from analyzing the translation of Gibran's novel in the
present study reinforce the views mentioned above. The translation of excerpts from chapter one has
exhibited many modifications, substitutions and manipulations by Okasha, Naimy and Bashir

translators. For instance, Naimy has deliberately distorted Gibran's original text by the addition of the
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word <iiito the text which does not exist in the ST. The translators have also translated the phrase"the
seventh day” translated differently, Naimy and Bashir translated it to "asludl agl” the same style of
Gibran as influence by Christianity while Okasha translated it into " @L«Jl" as Muslim. The translation
of the integrative phrase " How shall I" was translated into "<13 ) Jawdl L","cU3 ] 1" which
elicited from verses of the Holy Qur'an. As a result, the translators deliberately added and shifted some
of Gibran's words to show their discursive identity and religious background. Secondly, a major
addition of preposition also occurred in translation of " your vast sea, sleeping mother"” Okasha added
the preposition of " J,"between the two names of the sea. Thirdly, the addition and manipulation of
lexical items happened by Bashir in translation of "he raised his head and looked upon people" in to
"Olicg dma 8,105 a1 ) ,lsse"while Okasha manipulated with words when he translated in the
target text as "¢ oS! f“’«‘—j"’ﬁ Finally, the adaptation in translation of "praise upon your lips" by
Okasha as " ezl 85¢—4il oyLetass s 4" while Naimy and Bashir as Christians translated Gibran's
phrase in to "eSlad/claad Je 5555 £ Lilly ozl 834-431s". The shift and the addition show closeness
of translator from their audience.

To puttogether, it can be argued that the impact of discursive identity on the target text may come
from three sources: the source text, the patron, and/or the target audience. In this sense, Gibran's novel
is vivid embodiments which translated by translators of the differentidentities, religious and cultural
background that try to impose themselves on their audiences and their agendas. In order to
understand the constraints that influence translator's output, there is a need to review the discursive
identity. In addition, the methods of translation provide an opportunity to pass beliefs and attitudes
to the target audience as though those of the source texts. Accordingly, the following section focuses
on analyzing the implementation of translation strategies in rendering Gibran's novel.

4.4.2. Analysis of the Strategies Used in translating aspects of Identity in Gibran's "The
Prophet”

This section is devoted to analyze the results pertaining to the second objective of the present
study. Itfocuses on identifying and investigating the strategies employed by translators in dealing with
the translator's discursive identity of Gibran's the prophet. This analysis is based coalescing the
strategies proposed in the models of translation strategies by Jullian House (1997) and Mona Baker
(1992).

4.4.2.1 Analysis of the Strategies Used in translating aspects of Identity in Text One

Table (4.1): Translation Strategies Used in Translating Text One
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No Original | The Target texts Strategies
Text & Translators Mona Baker and Julian House
Okash | Naimy | Bashir Okas | Naimy's Bashir's
a ha's | Strategies Strategies
strat
egies
1 Al- Lol | e yo | 2k ol g | Adap | Addition Literal
Mustafa, | —38 | Lo oll | (el jLaxll | tatio | & translation
the obesll | eo—38 | Lh=d ol gl | n Omission
chosen el | s | Byt sldd | &
and the | oLS . | <l J 4ydw Bage | omis

beloved, | I, =4 | 8;Lusay | :ourldyel Ly | sion
who was | Gleyd | « W By—die (S5 -Covert
a drawn | J— b | J=dls | dITasle LS -Covert
unto his | GAasdl | gdJl | ads (&l 85l
own day, | 5, —dc | LS | Leé

had i | =8 -
waited Loaa | byt Over
twelve dysl | Ll t
years in | _w —is

thecityof | .8, | 3 Yoo

Orphales | cddw | dguse
e for his | «a Ldsl

ship that | colSy | sa9

was  to | — I | iy

return Big—c | Bdg—c
and bear | oz it | dilydw

him back | JI Ler | LSl
totheisle | 85l | I3L8
of  his | oAl | 55l
birth. Db | A
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slss | CslS
i we
2. On the | —3 | psdl & | bl agdl § | Omi | Addition Literal
seventh | mldl | mladl | & Jsbil e | ssion translation
day of | o o | —n | sbeaxl and
lelool, the | )Jg T | — Jgli Forei | -overt
month of | ceeiiw | 4 & gniza -overt
reaping (0 slaxl tion
S
o) :
K] cove
re
3. "And il | e | odass atle™ | - -Addition Addition

looked S @ | s | y=dl (] Aaes | litera
seaward; | el | o— 1 | dainaw gfye | |

and  he | ,ald | =l | Clie ;5 o5 | trans | -covert - covert
beheld g | podd | Bgede y= 0l | latio
his  ship | 40al8 | diiiaw | " Gluall n

coming — | o JU
with the | call | "aleall -
mist" ol overt
4 "Fain, i | @y " | zla o ool il | Subs | Addition, Addition
would 1| Jaxul | oS oI P of J | tituti | Substitution | &

take with | of ¢ e—=3 | o=l aea | On &intertextu | Intertextua

me  all | ghsol | bais | ST S Lia ality lity
that is | e o | of oo | T3 JosSe
here. But | Lo JS | d— 5 -covert
how shall | (Js> | JS 0 -covert
2 Loy | o8 o
Jeredl | si_a -
< gLl overt
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Led Lag
o—Ss
SN
"elld

5. "His joy | cylbs" | Masld" | 49y oyllg” | Addi | Omission Omission
flew far | a8 | Liin G | =l 398 | tion | &Addition
over the | lucay | 8,9, w | yaeils (>,a
sea. Ad | A | @OUasl | § ooy ddye
he closed | o8, | bl | "duas S

his eyes | = JI | azmadl

and s | o—

prayed in | « =l | dixw -Covert -overt
the bl zlhs -

silences L ool = cove

of his | —38 | LJLe rt

soul" Lilee | lagayg

]
Sl | o2
Sl | Ay e
O O | Qe
=9, o)—3
6. And your | cfy | ol | Lyl ol Lai" | Addi | Repetition Addition
vast sea, LQ_.J \_Q_J np_gjé_a_“ ==l | tion &repetitio
sleeping | ;= JI | 4= ] f;ﬁl L n
mother peaadl | asladl "daxL -overt -overt
d— | Ll - -
‘a}ﬁ ‘a}ﬁ Cove
E?LQJl Lalall rt
8 PI{ES |
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7 "And he | A" | a8, 8" | 4wy 288" | Addi | Addition Addition
raised his | Lall | 4 wl, | coasdl J| ,lass | tion &adaptatio
head and | 4uly 3 | iy | &= 8,las | &mo n
looked Ly b | 3 ba 5 | lgtead lisg | dulat
upon the | L e | L e | pqaryro=>|ion
people, peadl | anzdl | Jlad (opaals -overt -covert
and there | 448 | ddls> | Devay @
fell B Jlely | reubac
stillness | Sl | cidayia -
upon G290 | e Cove
them. Sy o | S rt
And with | jas,e | 4uSCw
a great | :Jl& A dac
voice he = o
said: PN —

J—3
gy
"o

8 "And —" | —" | ddes aliw@” | Addi | literal literal
then to | ulses | Ogelis | o =¥ 8)alls | tion | translation | translation
sleep o— | s | e 2o cs]
with  a py—dl PO E R REIR S
prayerfor | Ll 1&g | Mo -overt
the —u J—sY -overt
beloved | Lo | o— -
in - your | $g—ri | Qg cove
heart and | ca g | a4-ddls rt
a song of | <l el B
praise Letes | elaidlg
upon O 2AS
yourlips | s34l | s

Lol B | clala s
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These items were selected from Gibran's "The Prophet” taken from chapter one "On the Coming

of the Ship" It was translated by Okasha, Naimy and Bashir into Arabic and examined the differences
between them. The choice of the strategy is determined by the genre of the text, as the translators have
to decide on the necessary adaptation to make the text available to the target audience. Baker (2006),
suggested that in translation of any genera omission, substitution, and addition may be apparently
noticed in order to elaborate particular aspects encoded in the ST. According to the data displayed in
Table 4.1 above, itis found that there are some strategies such as addition, substitution, modification
and Omission were used to discovering the impact of translator's discursive identity issues in the eight
excerpts selected from "The Propher’.

Generally speaking, Addition is the insertion of information that is not present in the ST, such as
discourse makers and rhetorical phrases, so that the target text sounds more logical and coherent for
the audience. In the Arabic translation, it is found that addition was used by Naimy and Okasha
translators in rendering all excerpts. In item (1) the use of addition is detected in two positions. Firstly,
this strategy was employed in rendering the source expression " Al Mustapha, the chosen and the
beloved" to the TL as "s,liss g <4l o> alaiall” in which the noun "<il" was added in the target text
which made changing in the meaning. According to House's model is a covert translation. The second
addition occurred by Bahir in translation of the expression of "and looked seaward” into §,las _ally"
" y=dl J| 4aacwhich overtly translated. Another big addition occurred in item (5) by Naimy when he
translated ""His joy flew far over the sea” into "diz—w ¢y cazad| SUaTl 3Masl 5,9, w Lo 3lasls” he
added the words "dizw ¢ya Onmead! J5Uall - 31" which do not exist in the source text. Naimy used
covert translation in this excerpt. In the same item Okasha added the word "/, =" to attract his
audience and show his religious and cultural background. The third position exists in the addition of
the word "> JI" which does not exist in the ST. Likewise, in item (6) Okasha translators added the
preposition " J," between the two names of the sea. That shifted the meaning on the sentences from
calling the sea with both two names into choosing one of the provided names. The fourth case of
addition exist in item (8) by Bashir when he added the words"li>9 40" In item (9) Okasha added
the verb " agull | ulss", he shows Muslims lexical items. Based on the modest linguistic functions of
addition, such as creating coherence, it seems that the use of addition in translating this item conveys
some effects of discursive identity motives. It is covertly translated. These additions were meant to
satisfy the target audience in considerate mode by dragging in some words unavailable in the source.

As such, it can be argued that the translator's translation bias was reflected via discourse reproduction
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at the interactional micro-level of social structure.

Another strategy used in this item is Omission which defined as a strategy where the translator
avoids or omits single words or a group of words during the process of rendering from SL into the TL.
According to Faerch and Kasper (1983), avoidance applies to different degrees of appropriateness in
different context. The first omission occurred in excerpt (1). In this item, Naimy omit the article "The"
from"sliss 9 <0l au>" and Okasha omitted the word "¢4I"in his translation. The second omission
existed in excerpt (3) by Okasha while he omitted the word "s31I" from the source text "On the
seventh day of lelool". The third case of omission exit in excerpt (3) by Bashir when he omitted the
word "luay” in his translation "> 8 =]l (598 d>g; oylbg” from the expression of His joy flew far
over the sea” which translated covertly. This omission stems from the fact that the real interface
between society and discourse is socio-cognitive process because language users as social actors
mentally represent and connect both societal macro and micro-structures. Omission here can be
considered a deliberate act was employed to divert the audience’s understating of the source text
content.

Foreignization and repetition strategy were employed for one time only in text one. In excerpt (2),
Okasha used the word " ;e w" which recognized as a foreign word even though it does not exist in
the source text which overtly translated. Basher and Naimy used the repetition of the preposition in
excerpt (6) when translated the expression of "vast sea, sleeping mother” into , = |l l_ﬁ_J"
S Ldl/asladl ‘:Yi L(,_T/ Lq:j . C_“LAJ\/MJ&_;JL According to House's model is covert translation.
Here, the repetition of the preposition allows the translators to make a rhetorically forceful point.

Substitutions, on the otherside, take place when the translator uses lexical items that are unrelated
to the present context of the utterance. Therefore, the outcome may not confuse and distort the
audiences' understanding, but also divert their rection towards a certain discursive practice. According
to Valdeon (2007) omissions, additions, permutations and substitutions may be used in translating a
literary discourse to convey information with certain changes in the target text.

In comparing the source text to its translation in excerpt one to eight above, the frequent use of
substitution strategy is detected. In excerpt one, Bashir and Naimy used Arabic structure instead of
English while Okasha used English language structure even though he has Arabic identity. As such, the
translator's identity orientation was reflected through this sort of substitution, providing a different
connotation to the target audience. That to say, identity in this context was used to create a particular
perspective of the events portrayed.

In the translation of items three, four and eight, partial mediations occurred via the lexical
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replacements of the source expressions. In item three, Okasha substitute the word "mist" by "rsl.qu"

instead of "1l , according to House's model is overt translation, while Naimy and Bashir
translated it into "sLall" which covertly translated. The substitution made by the translators led to
discoursal alteration, shifting the focus from specific context into broader one. Another position of
substitution existed in the excerpt (4) by Okasha who substituted the word "here” by " s> ¢y S
and Naimy substituted it by"Lyé Lag &gl sda § ¢ JS" Bashir also substituted it by "Lia". The
second case of substitution occurred in excerpt (8) by Okasha when he substituted the pronoun "he”
by the word "4l all"Conscious or unconscious motivated translating may have an influential
impact on translating strategy selection. Therefore, the translators resorted to substitution,
purposefully, to be in line with his institutional or his targetaudience's discursive identity and religious
views.

Conclusion

This section is meant to draw conclusion from data analysis and discussion carried out in chapter,
focusing on translator's discursive identity on translating “7he Prophet”and the use of translation
strategies. Translator's discursive identity on translating “7he Prophet”is inevitable due to some
personal, social, cultural and professional identity; and their orientations. Translators' identity can be
manifested throughout translation process. They shape the product of translation process according
to their identity and their cultural perspective. As Alghamdi's (2014) study found that the translators'
socio-cultural and discursive identity constraints result in disparity between ST and TTs in choosing
the lexical items. Incongruities between the source text and target text identified in this thesis are not
the products of linguistic incompatibilities, but of discursive identity. The results obtained from this
study revealed that the impact of discursive identity on the process of translation is evident. These
results also unveiled that quality and quantity of manipulations made by the translators depended on
the amount of identity incorporated in any single text; the more discursive identity the text was to the
translators, the clearer that translator's intervention existed. More specifically, in translating Gibran's
"The Prophet” by Okasha, Naimy, Bashir, the common identities manipulated by these three
translators. Concerning the use of translation strategies, the amount and type of using such strategies
appeared to rely on the author's identity understandings, on the one hand, and the translator's
discursive identity orientations, on the other hand. The highest frequencies of strategy
implementation, particularly addition, omission and cultural substitution, were occupied by the

translators to manipulate Gibran's "The prophet".
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